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Many extremist terrorist groups call for waging
Jihad against all non-Muslims without exception.
While armed jihad is merely one of countless other
forms of jihad — all of which are peaceful

— 1t 1s undoubtedly the exception and not the rule.

This form of jihad 1s disliked and, when undertak-
en, 1s considered a necessity that must be measured
by its proper proportions. God the Almighty says,
“Fighting has been enjoined upon you though you
dislike it” (Quran, 2:216).
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[t is impermissible to resort to armed jihad except in de-
fense of freedom of religion and homeland freedoms
without which it is impossible to establish religious be-
liefs in the way God intended them.

The religion of Islam embodied these values from the
very beginning when the Muslims of Quraysh were attacked
for their beliefs and their faith was jeopardized. They suffered
so much oppression that they were forced to flee Mecca, their
homeland. To escape persecution, many of them migrated first
to Abyssinia and then to Medina. It 1s against this backdrop
that God granted Muslims permission to fight against their op-
pressors.

The verses in the Quran that permit fighting mention expulsion
from one’s homeland and jeopardy of faith as the reasons
behind this permission

The first verse that legislated fighting was, “Those who have
been attacked are permitted to take up arms because they
have been wronged— God has the power to help them—
those who have been driven unjustly from their homes
only for saying, ‘Our Lord is God.” If God did not repel
some people by means of others, many monasteries,
churches, synagogues, and mosques, where God’s name is
much invoked, would have been destroyed. God is sure to
help those who help His cause— God is strong and mighty”
(Quran, 22:39-40).

When permission to fight later became a command, the Revela-
tion mentioned expulsion from one’s homeland as the reason
| behind this command- “Fight in God’s cause against those
who fight you, but do not transgress: God does not love
those who transgress. Kill them wherever you encounter
them, and drive them out from where they drove you out,
for persecution is more serious than killing. Do not fight
them at the Sacred Mosque unless they fight you there. If
they do fight you, kill them— this is what such disbelievers
deserve— but if they stop, then God is most forgiving and
merciful” (Quran 2:190-2).
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The ordinance here i1s a defensive fight
against those who drove Muslims from their
homeland and threatened their faith a defen-
sive fight to liberate the land of which the pol-
ytheists deprived them, ... drive them out
from where they drove you out.”

There are numerous verses in the Quran that
call for mercy, compassion, justice and call-
ing to the way of God with wisdom and good
advice. These include, but are not limited to,
“There is no compulsion in religion: true
guidance has become distinct from error”
(2:256) , “Invite to the way of your Lord
with wisdom and good instruction, and
argue with them in a way that is best.
Indeed, your Lord is most knowing of who
has strayed from His way, and He is most
knowing of who is |[rightly] guided”
(16:125), and “God does not forbid you
from being righteous and just to those who
do not fight you because of your religion
and do not expel you from your homes -
Indeed, God loves those who act justly”
(60:8).

Despite these verses, the organizations of
darkness those who love bloodshed and deny
basic human dignity follow their own sick un-
derstanding and inane interpretations of the
verses on fighting to distort the religion of
Islam for Muslims, incite the hatred of
non-Muslims against both Islam and Mus-
lims, and even foment war against the Islamic
world from all sides. As such, it is they, and
not the foreign enemies of Islam, who present
the primary threat to Islam.

Violent organizations and terrorist groups
that claim affiliation to Islam — though the
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religion is truly innocent of them and their ac-
tions — selectively cite the verses on fighting,
taking them out of their proper contexts and
ignoring the verses that come before and after
them. By so doing, they aim to create
confusion in the minds of people and prevent
Muslims from understanding the purport and
provisions contained in these verses. The con-
clusion ultimately drawn from their distorted
approach to interpreting scripture is that these
verses encourage unjustified fighting.

Jihad is Not an Individual Obligation

Jihadists and excommunicating groups are
resolute in their attempts to use those verses
to demonstrate that jihad is an individual obli-
gation at all times. They consistently make in-
correct inferences and deductions from equiv-
ocal verses and thereby misunderstand the
true meaning of scriptural texts, which suits
their motives and agenda.

However, to decontextualize scriptural texts
and treat them as standalone verses to be un-
derstood in isolation of their dynamic context
is to commit to a literal rendering of equivo-
cal verses. Examples of such Quranic verses
include, “Those believers who stay at
home, apart from those with an incapacity,
are not equal to those who commit them-
selves and their possessions to striving in
God’s way. God has raised such people to a
rank above those who stay at home- al-
though He has promised all believers a
good reward, those who strive are favored
with a tremendous reward above those
who stay at home” (4:95) and “But God has
promised a good reward to all of them”
(57: 10).
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These verses promise that paradise is the
eventual handsome reward and indicate that
Jihad 1s not an individual but a collective obli-
gation- when conditions call for it (as men-
tioned above).

Had it been impermissible to refrain from
jthad when there are enough people to per-
form it God would not have promised a
reward to both those who participated and
those who did not.

The nature of jihad as a collective obligation
is evident from the Prophet’s approach to
jihad and the military expeditions he mount-
ed. Had it been a collective obligation at all
times, he wouldn’t have refrained from set-
ting out on the expeditions he ordered his
companions to engage in, nor would he have
permitted others to refrain from participation.
Furthermore, if jihad were a perpetual obliga-
tion upon every Muslim there would be no
time to devote to anything else, like earning
living or seeking knowledge.

Jihad cannot possibly be accomplished when
all people abandon all enterprise. Based on
this, jihad is not an individual obligation but a
general and collective one on the Muslim
community as a whole. Since the objective of
fighting is to exalt the religion and vanquish
the polytheists, jihad ceases to be obligatory
when a part of the Muslim community fulfills
this obligation. However, if all Muslims re-
frain from undertaking this duty or if part of
the community fails to fulfill it, all able mem-
bers of the community continue to be guilty
of sin for its nonperformance until this collec-
tive obligation is sufficiently realized.
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A correct understanding and interpretation of
the Quranic verses on jihad can only be real-
ized when reading it in light of the totality of
the Quran’s message, not by selectively citing
verses and isolating them from their context.
However, this is precisely the approach of

n those groups that seek to sow sedition by
I“tEPHPEtatIn“ acting upon their egregious interpretations of
equivocal verses. God the Almighty says,

P _ Y.7.'. . “It is He who has sent this Scripture down
"'-:':: | ! to you | Prophet|. Some of its verses are defi-
' ' nite in meaning these are the cornerstone

of the Scripture and others are ambiguous.

The perverse at heart eagerly pursue the
ambiguities in their attempt to make trou-
ble and to pin down a specific meaning of

their own: only God knows the true mean-
ing. Those firmly grounded in knowledge
say, ‘We believe in it: it is all from our

Lord’only those with real perception will
nn ex "a take heed” (Quran, 3:7).

It is therefore necessary to understand the
Quranic verses in light of the entire scripture.
Following this approach undoubtedly leads to
the conclusion that the verses of jihad only
legislate fighting against combatant non-Mus-
lims, and only within the framework of rules
governing it.
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Extremist groups, whose ideology is violence
and whose religion 1s terrorism, claim that the
verse of the sword has abrogated over 100
verses of the Quran. This inevitably leads
them to conclude that Muslim relations with
non-Muslims are governed by the sword and
warfare and that everything mentioned in the
Quran about ethics, forgiveness, patience,
kindness, justice, and tolerance with others
has been abrogated by this verse.

Abrogation means to cancel a legal ruling by
a subsequent legal ruling. In light of their ap-
proach, the Quranic verses enjoining just and
tolerant interaction with non-Muslims and
guaranteeing freedom of faith would be effec-
tively cancelled. Therefore, the only alterna-
tive for them is enmity, oppression, violence,
and religious coercion, which inevitably leads
to a perpetual incitement of fighting.

Only through their deceitful approach have
the fallacious and misguided interpretations
of the verses of fighting advanced by terrorist
organizations gained prominence and over-
shadowed the verses of religious freedom,
kindness, justice, and fulfillment of cove-
nants. There is no doubt that extremists pro-
mote a distorted understanding of the concept
of jihad, giving rise to confusion about how
Islam instructs Muslims to interact with
non-Muslims.

Conversely, there are others who adhere to the
straight path and exercise their faculties to
infer the objectives of Islam through a sound,
moderate methodology, guiding them to the
healthy relations prescribed by God the Al-
mighty in the Quran and by His Messenger
(peace and blessings be upon him) in his

7
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Traditions. It is this latter group that is saved
from deviant scriptural interpretations of the
verses of fighting. They are those who follow
the Prophet’s example by adhering to the
truth. They will not be harmed by those who
oppose them until the command of God
comes to pass.

Approaching the verses of fighting through
this moderate approach fighting is correctly
frames jihad as justified and obligatory in de-
fending the freedom of one’s homeland and
fellow citizens. Preservation of religion 1s the
principal objective of Islamic law while the
preserving freedom of homeland is a neces-
sary condition for establishing religion and ad-
ministering the earth.

What follows 1s an exposition of the verses
most widely invoked by terrorist groups in
their sick methodology that calls for violence

and destruction. Through this exposition, we
will bring to light their erroneous understand-
ing of these verses followed by the correct ex-
planation in accordance with a moderate Is-
lamic methodology.




INSIGHT

Special Edition

EXDOSILION of

_ JIIIAII

UEF




Special Edition

INSIGH'T

the disbelievers’

Misconception ———

Terrorist and radical groups believe that this
verse denotes the disbelief and absolute ex-
communication of every person who neglects
any rulings set by God the Almighty. Conse-
quently, they accuse Muslims all over the
globe of disbelief. Their misunderstanding of
hakimiyyah (sovereignty) is the foundation of
their twisted doctrine and distorted under-
standing of jihad, which has led them to fight

other Muslims- even their own countrymen.

—— ) L AR (01

Whoever repudiates what God the Almighty
has revealed while believing that that alterna-
tive. manmade laws are better undoubtedly
commits disbelief.On the other hand,
whoever believes in and acknowledges the
wisdom, justice, and guidance contained in
the revealed law but contradicts 1t on the
basis of inclination, laziness, or a perceived
impediment remains within the fold of Islam,
though he is considered disobedient to the
extent of his neglect. This was the unanimous

1) "And whoever does not judge by what God
has revealed — then it is those who are

(Quran, y:45)

opinion of the luminary imams of Islamic
law; they understood the above verse accu-
rately, within the wider context of scripture.
Ibn ‘Abbas said, “This is not disbelief that
takes one out of Islam; [whoever| does this
is a disbeliever but of a lesser degree than
one who disbelieves in God and the Day of
Judgment.” This was also the opinion of
Tawus, while ‘Ataa said, “It is disbelief of a
lesser degree, injustice of a lesser degree,
and iniquity of a lesser degree.”

Challenging this view, Sayyid Qutb posited
that the above verse reflects a categorical, uni-
versal and comprehensive ruling. He argued
that to interpret it beyond its literal meaning
is tantamount to circumventing the truth. Ac-
cording to him, any such attempt is nothing
short of distorting God’s words.

As such, Qutb rendered the opposing opin-
ions of the imams and scholars of Islam an at-
tempt to decontextualize the verse; this 1s
precisely the takfiri interpretation advanced
by the Kharijites who adopted the literal
meaning of the equivocal verses of the Quran.
Those who adopt Qutb’s position excommu-
nicate rulers on the basis that those



INSIGH'T

who replace divine injunctions with man-
made laws are guilty of committing shirk,
citing the verse, “the disbelievers set up
equals to their Lord!” (Quran, 6:1). Moreo-
ver, Qutb concluded that the entire Muslim
community 1s guilty of shirk. Consequently,
extremists ascribing to this ideology deviate
from the path of the majority of Muslims and
commit crimes against Muslims based on
their misinterpretation and aberrant under-
standing of scriptural sources to suit their per-
sonal motives and agenda.

From this, 1t becomes evident that all excom-
municating groups, from the Khawarij
through to the Hashasheen, Takfeer wal
Hiyrah and Daesh and its branches, evolved
from a single premise that suspending God’s
rulings 1s tantamount to disbelief. The ensu-
ing consequences not only included misinter-
preting Quranic verses and prophetic tradi-
tions but extend to erroneous understandings
of concepts like hakimiyyah, as well as con-
sidering all Muslims comparable to the
people of jahiliyyah (the pre-Islamic era) in
their ignorance and disregard for Divine pre-
cepts, among other misguided ideas.

However, what 1s apparent from the different
interpretations of exegetes and Muslim schol-
ars 1s that the soundest interpretation of this
verse is that disbelief in this context refers to
major disbeliefl that takes a person out of the
fold of Islam.

They argued that the verse primarily refers to
the Jews and those who follow their line of
action by suspending, scorning, or favoring
other than God’s revealed law or believing in
its non-obligatoriness.

Special Edition
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2] Several
verses

surat al-Tawbah

But if they break their oath
after having made an agree-
ment with you, if they revile
your relioion, then fioht the
leaders of disheliel- oaths
mean nothing 0 them- So
that they may stop

(Quran, 9:12)

‘Fieht them: God will punish
them at your hands, He will
disorace them, He will help
you O conquer them, He
wil heal the believers
[eelings’

(Quran, 9:14)

11
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‘Believers, those who as-
cribe partners 1 God are
truly unclean: do not let
them come near the Sacred
Mosque alfter his year. If
you are afraid you may
become poor, |bear in mind
that] God will enrich you out
of His bounty if He pleases:
God is all knowing and wise”

(Quran, 9:28)

“Fioht those of the People of
the Book who do not [truly]
believe in God and the Last
Day, who do not forb id what
God and His Messenger have
forbidden, who do not obey
the rule of justice, untl they
pay the tax and agree ©
submit”

(Quran, 9:29)
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Misconception ——

Many terrorists claim that these verses call
upon Muslims to fight and attack every
non-Muslim in sight. They likewise claim
that the verses exhort Muslims to indiscrimi-
nately kill and terrorize non-Muslims without
any moral deterrent, disregarding the Proph-
et’s precepts regarding jihad.

Refutation

Terrorist groups neglect the solid truths re-
vealed in these verses of surat al-Tawbah
which clearly distinguish between three
groups of non-Muslims:

First: Those who have entered into a treaty
with Muslims and respect their oaths. The
verses call upon Muslims to continue to be
bound by their treaty. God says, “As for
those who have honored the treaty you
made with them and who have not support-
ed anyone against you: fulfil your agree-
ment with them to the end of their term.
God loves those who are mindful of Him”
(Quran, 9:4).

Second: Neutrals who remain undecided as
to whether they are with or against Muslims
and wish to learn the truth to determine their

position. The verses enjoin Muslims to grant
them protection and an opportunity to hear
the Word of God as well as the freedom to
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decide for themselves whether or not to
accept Islam. In addition, they should be es-
corted to a place where they could be safe and
determine their own position. The verses say,
“And if any one of the polytheists seeks
your protection, then grant him protection
so that he may hear the word of Allah.
Then deliver him to his place of safety.
That is because they are a people who do
not know” (Quran, 9:6).

Third: Those who actively fight Muslims
and breach their treaties with them: “Where
believers are concerned, they respect no tie
of Kinship or treaty. They are the ones who
are committing aggression” (Quran, 9:10).

The above verses in no way permit indiscrimi-
nately fighting all non-Muslims, contrary to
the views of those who portray Islam as a reli-
gion of murder and terrorism allege. The in-
junctions contained in these verses are not ap-
plicable to all non-Muslims or offenders.
They are merely a response to the aggression
of those who broke their covenant with Mus-
lims and expelled the Messenger and believ-
ers out of their homes, “How could you not
fight a people who have broken their oaths,
who tried to drive the Messenger out, who
attacked you first? Do you fear them? It is
God you should fear if you are true believ-
ers” (Quran, 9:13).
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The default in Islam and within an
Islamic state is peaceful coexistence
between Muslims and others.

Muslims should maintain kind and equita-

ble relations with non-Muslims unless the

latter are out to destroy them and their faith

or turn them out of their homeland. Regard-

ing the relations between Muslims and

those who repudiate Islam, God the Al-
mighty says, “God may still bring about
affection between you and your present
enemies— God is all powerful, God is

most forgiving and merciful- and He

r does not forbid you to deal kindly and
. justly with anyone who has not fought

. you for your faith or driven you out of
your homes: God loves the just. But God

o forbids you to take as allies those who
w  have fought against you for your faith,
" driven "you out of your homes, and

% helped others to drive you out: any of

" ~‘jﬁnu who take them as allies will truly be
& wrongdoers”
BT | | (Quran, 60: 7-9).
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‘When the [four| sacred months
dre over, wherever you encoun-
ter the polytheists, kill them,
seize them, besieoe them, wail
for them at every lookout post;
but if they turn [to God], main-
Lain the prayer, and pay the pre-
scribed alms, let them 90 on

their way. for God is most forgiv-
ing and merciful”  (Quran, 9:5)

Misconception

Excommunicating and terrorist groups use this
verse to support their claim of the obligation to
fight disbelievers wherever they are. They there-
fore kill non-Muslims who are members of protect-
ed communities, ambassadors, and messengers for
the sole reason that they are not Muslims. They
maintain that 1t 1s incumbent to attack and kill
every non-Muslim in sight after the sacred months
pass.

Special Edition
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Refutation

By their indiscriminate attacks against
non-Mushims, they directly contradict the
principles and rulings of Islam that are
meant to preserve life. God the Almighty
says in the Quran, “Fulfil any pledge you
make in God’s name and do not break
oaths after you have sworn them, for you
have made God your surety: God knows
everything you do” (Quran, 16:91).

However, to examine the verses on fighting
polytheists as if they existed 1n a vacuum 1s
nothing but distorting the meanings of
equivocal verses and misrepresenting the
broader message of Islam.

Terror organizations who promote violence
deliberately misinterpret the verse of the

sword and claim that it alone has abrogated
more than 100 verses of the Quran. By
doing so, they provide for themselves scrip-
tural grounds for unjustified warfare, main-
taining this as the central principle in their
relations with non-Muslims. Not only this,
but they allege that the verse of the sword
has abrogated everything that has been men-
tioned in the Quran on forgiveness, toler-
ance, patience, justice, and tolerance in deal-
ing with the other.

INSIGH'T
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4) “"You who believe, fieht the disbelievers near you
and let them find you standing firm: be aware that
God is with those who are mindful of Him’

(Quran, 9:123)

Misconception

Terrorist groups use this verse as evidence to
justify committing atrocities against those
who have different convictions from their
own, beheading and slaying them in the most
VICIOUS manner.

Refutation

In reality this verse was revealed to psycho-
logically prepare Muslim soldiers who were
fighting a just war to protect the Muslims,
staving off the enemies of Islam and resisting
injustice and oppression. It served to strength-
en their resolve and boost their morale
through the words of God the Almighty.
God therefore commands Muslims to follow
an organized plan by fighting the enemy near-
est to them first, then the next and so forth;

this is the meaning of the words of God “fight
the disbelievers near you.” The verse warns
the Muslim army against falling for the ene-
my’s tactics and rushing to fight the distant
enemy, thereby allowing the near enemy to
mount a surprise attack against them.
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5) “God does not like bad
words o be made public
unless someone has
been wronged: He is all
hearing and all knowing”

(Quran, 4:148).

Misconception

Some have mistakenly understood that this
verse permits those who suffer injustice to
make public scandal of evil in whatever way
they wish and that Islamic law absolves them
of any blame.

Refutation

This is a fabrication against Islamic law as its
code of ethics 1s centered around a coherent
framework of morals. It does not permit Mus-
lims to discard religious observances under
the pretext of religious license and excep-
tions, especially in ethical issues that form
the foundation of Islamic law.This 1s a fabrica-
tion against Islamic law as its code of ethics is

centered around a coherent framework of

morals. It does not permit Muslims to discard
religious observances under the pretext of reli-
gious license and exceptions, especially in
ethical 1ssues that form the foundation of Is-
lamic law.

17
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Here is a brief look at how the exegetes,
whether from the Prophet’s companions or
the generations that succeeded them, under-
stood the divine discourse. The major scholar
and interpreter of the Quran, Ibn Abbas, ex-
plained the verse to mean, “God does not like
anyone to invoke Him against anyone unless
he 1s wronged. In such a case, God gives His
permission to invoke Him against the offend-
er. Yet, it is better for him to exercise pa-
tience.” Hence, 1ll speech against anyone in
public is strictly impermissible except by in-
voking God against the offender. If Tbn Abbas
were to learn that some people in our present
time interpret the verse as granting permis-
sion to the oppressed and to speak the most of-
fensive and harmful words, he would have
fainted at the atrocity of such a misinterpreta-
tion and fabrication against God. In the same
context, Qatada said, “As you have heard,
God excuses those who have suffered injus-
tice and [permits] them to invoke Him
[against those who have wronged them].”

Mujahid said this verse was revealed on the
occasion of a man who sought hospitality
from another but was denied his request. So
the verse “except by one who has been
wronged” was revealed to give the man dis-
pensation to do no more than complain.

The eminent exegetes of the Quran strictly
condemned audacious misinterpretation of
the words of God to justify indecency, slander
and obscenity. Imam Tahir Ibn Ashoor said in
his commentary Al-Tahreer Wal Tanweer
(6/4) that this verse permits all kinds of verbal
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public rebuke, remonstrance, or complaint of
a wrong done to a person. However, such a
public expression of grievance must be free
of any malice. This may be by saying, *You
have wronged me’ or “you are unjust,” or by
telling the people, ‘he is unjust’. Alternative-
ly, a person who suffers an injustice may
publicly invoke God against the person who
wronged him, the reason being that this
constitutes a public announcement of the
offender’s wrongdoing and committing the
matter to divine justice.

Verses expressing similar purport are replete
in the Quran, though they do not justify
defamation. Evidence and proof for the prohi-
bition of slander and tarnishing reputations
and backbiting abound in Islamic scripture.

Abu Huraira narrated that the Prophet (peace
and blessings be upon him) said, “Beware of
obscenity for God does not like the obscene
and immoral”(Bukhart in al-Adab al-Mu-
frad, Ibn Hibban in his Saheeh [al-Hakim de-
clared it authentic] and al-Bayhaqi in Shu’ab
al-Iman).

Special Edition

Abu Al-Darda narrated that the Prophet
(peace and blessings be upon him) said,
“There is nothing that will weigh heavier
in the scale of a believer on the Day of Judg-
ment than good manners. Verily, God
hates the shameless obscene person™ (Abu
Dawud [and Al-Tirmidhi authenticated it],
Al-Bazaar, Ibn Hibban, and Al-Baihaqi in
Al-Asma’).

Abdullah Ibn Amr narrated that the Prophet
(peace and blessings be upon him) said,
*God does not love those who are shame-
less and indulge in obscenity. By He in
whose hands is the life of Muhammad! The
Hour will not come until the emergence of
indecency and [people| indulge in obsceni-
ty” (Abdul Razzaq in his Musannaf, Ahmed
in his Musnad, and Al-Hakim in his Mustad-
rak). Aisha narrated that the Prophet (peace
and blessings be upon him) said, “God does
not love the obscene and those who indulge
in obscenity” (Sunan of Abu Dawud).

18
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6) ‘When you meet the disbelievers in battle, strike
them in the neck, and once they are defeated, bind

any captives firmly-later you can release them by
orace or by ransom-untl the twils of war have

ended’

Misconception

Extremists use this verse as evidence to decap-
itate people. They consequently behead un-
armed individuals and captives to carry out
the command included in the verse.

—— Refutation

This is a repugnant misinterpretation of the
verse, providing an unsound foundation to
which terrorists cling. The verse speaks of
killing the enemy during military engage-
ment and taking prisoners of war during con-
flict as well as of other actions that occur on
the battlefield. It is explicit in demonstrating
that Islam cannot be firmly established except
by protecting Muslims from the evils of their
enemies. Muslims should therefore defend
themselves against these evils to preserve the
essence of their faith.

A contextually-grounded study of this verse
and others illustrates that attacking people of
other faiths is strictly prohibited. All of the

19

(Quran, 47:4)

Prophet’s battles were defensive in that they
sought to preserve the lives and property of
Muslims. Even the preemptive military cam-
paigns that occurred during his lifetime were
launched to eliminate clear enemy threats
before they reached Muslim territory.

A sound understanding of this verse indicates
that when war 1s declared, a Muslim may kill
the enemy only during an actual military en-
counter. The command to strike their necks
does not suggest decapitation but rather en-
courages fighting with one’s utmost ability,
as attested by the words of God, “Your Lord
revealed to the angels: ‘I am with you: give
the believers firmness; I shall put terror
into the hearts of the disbelievers— strike
above their necks and strike all their finger-
tips.”” (Quran, 8:12).

Terrorist groups use this verse as evidence to
behead and cut off the hands of those they ex-
communicate on account of them having dif-
ferent convictions.
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As for those who have formed terror groups
or organizations, those who kidnap the inno-
cent, wreak terror upon peaceful individuals,
excommunicate all Muslims and not only
take up arms against them but kill them, and
declare those they capture war captives and
execute them by decapitation, they have
strayed far from the straight path.

They decontextualize this verse and use it as
proof for their own twisted understanding.
They are, therefore, among those for whom
punishment is prescribed by the Quranic
verse, “Those who wage war against God
and His Messenger and strive to spread cor-
ruption in the land should be punished by
death, crucifixion, the amputation of an al-
ternate hand and foot, or banishment from
the land: a disgrace for them in this world,
and then a terrible punishment in the Here-
after” (5:33).
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7) “Hght in Gods cause
against those who fight you,
but do not overstep the
limits: God does not love
those who overstep the
limits. Kill them wherever
you encounter them, and
drive them out from where
they drove you out, for per-
secution IS more serious
than Killing. Do not fight
them at the Sacred Mosque
unless they fight you there.
[ they do fight you, Ki
them- this is what such dis-
helievers deserve— but if
they stop. then God iS most
foroiving and merciful. Fight
them until there is no more
persecution, and worship is
devoted 0 God. If they
cease hostilities, there can
be no |[further] hostility,
except wards agoressors

(Quran, 2:190-193)
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Misconception

Terrorist groups and extremist organizations
have a perverted understanding of the above
verses and erroneously use them as evidence

to commit their heinous crimes of burning,
slaughtering, and shedding blood in the name
of Islam and jihad in the cause of God.

Refutation

Ibn ‘Abbas who interpreted the above verse
to mean, “Do not to kill women, children,
the elderly or whoever comes to you in
peace and restrains his hand from fighting;
for if any of you did that, he would certain-
ly have transgressed.”

Abu Ja’far said, “This is the more authentic
of the two opinions from the Prophetic Tra-
ditions and speculation/reasoning/linguis-
tic interpretation.”




INSIGHT [

Evidence
from the

Prophetic
Iraditions

Abu Ja’far reported: “Ibn Umar said, ‘The
Messenger of God (peace and blessings be
upon him) saw the corpse of a woman who
had been killed in one of the battles he fought
in. He disapproved of this and prohibited the

1

killing of women and children.”” It was also
reported that ‘Umar Ibn Abd al-Aziz (may
God have mercy on him) wrote to his gener-
als, “Do not kill women, children, or monks
in non-Muslim lands or you will be transgres-
sors for God loves not the transgressors.”

The word ‘“fighting” generally implies duality
in participation, necessitating an attacker and
a defender. Traditionally neither women nor
children have been deemed to fit this descrip-
tion. Moreover, monks are included among
the non-combatants. It is for this reason that
some jurists said, “Monks should not pay
Jizyah as per the words of God ‘Fight those
who do not believe in God or in the Last Day
... [fight] until they give the jizyah willingly
while they are humbled’ (Quran, 9:29).” Ac-
cording to this, the verse means, ‘Fight in the
cause of God those who attack you and do not
transgress by killing women, children and
monks.’
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The above verses include a set of criteria and
restrictions on fighting, tying them closely to
refined Islamic values that protect life from
unjustified killing.

The verses likewise affirm that armed jihad
must be void of unjustified aggression and
achieve the objectives of Islamic law. The ulti-
mate purpose of fighting should be to lift op-
pression, protect homelands and provide secu-
rity to people; it should not devolve into the
criminal acts of killing and terrorizing
people.

The words of the verse “those who fight you™
point to a defensive jihad in response to ag-
gression. It therefore forbids Muslims from
initiating fighting, killing, and destruction.
The fighting legislated by God the Almighty
cannot be based on erroneous 1deas, retalia-
tion, or political differences nor is it founded
on monopolizing Islam and excommunicat-
ing others and killing them in the name of
jihad for the sake of God. On the contrary, the
true jihad that God the Almighty legislated is
never dictated by personal goals and whims.
Jihad should only be waged in the cause of
God to defend Islam and Muslims.

Islam prohibits unjustified aggression and
transgressing known limits. It therefore
warns against deriving gratification from kill-
ing and forbids mutilating corpses or decapi-
tating people. If compelled to fight, a Muslim
should do so only to the extent of warding off
aggression without excessiveness. A Muslim
should abide by the Prophet’s ethics and
values which he exhorted Muslims to observe
when fighting against their enemies.
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